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OZET

OZGUREL CAKMAK, Cansu. Buchi Emecheta’nin Second Class Citizen ve Chinua
Achebe’nin Things Fall Apart ve Anthills of the Savannah adli eserlerinde

Afrikali kadinlarin degisen betimlemeleri, Yiiksek Lisans Tezi, Ankara, 2016.

Bu tez, Buchi Emecheta’nin Second Class Citizen (Ikinci Sinif Vatandas) (1974) ve
Chinua Achebe’nin Things Fall Apart (Par¢alanma) (1958) ve Anthills of the Savannah
(1987) isimli eserlerindeki degisen Afrikali -6zellikle de Igbo- kadin betimlemelerini
incelemektedir. Nijeryali kadin yazar Buchi Emecheta ve erkek yazar Chinua Achebe,
ataerkil diizen tarafindan 6zellikle somiirgecilik doneminde baski altina alinmis Afrikali
kadinlara ses kazandirmak, toplum i¢indeki rollerini ve statiilerini yeniden tanimlamak

ve betimlemek amaciyla, eserlerinde giiglii kadin baskarakterlere yer vermektedirler.

Tezin birinci boliimiinde, Buchi Emecheta’nin Second Class Citizen adli eserinde
bagkahraman Adah araciligi ile ortaya ¢ikan yeni Nijeryali kadinin kimligini ve
toplumdaki yerini yazarin nasil aktardigi incelenmektedir. Adah’m, bir birey olarak
gelisebilmek, ideallerini gerceklestirebilmek amaciyla, iginde bulundugu baskici
ataerkil diizene karsi cikarak, ironik bir sekilde somiirgecilik doneminin sagladigi
egitim olanaklarindan yararlanarak, bir birey olarak toplumda yer kazanmak isteyen

caligkan, kendine glivenen ve bagimsiz Afrikali kadinlari temsil ettigi ortaya konmustur.

Caligmanin ikinci boliimiinde, Chinua Achebe’nin Things Fall Apart ve Anthills of the
Savannah isimli romanlarinda, Nijeryali erkek bir yazar olarak Achebe’nin Afrikali
kadinlar1 nasil tasvir ettigi tartisilmaktadir. Nijerya’ da somiirgecilik donemi Oncesi

gecen Thing Fall Apart isimli eserde, kadinlarin iginde bulundugu diizenin kurallarina



gore, kisith da olsa gii¢ sahibi olabilecekleri ve toplumda dnemli gorevleri ve katkilar
oldugu tartisilmaktadir. Achebe’nin en son eseri olan ve somiirgecilik sonras1 dénemde
gecen Anthills of the Savannah da, kadin baskahraman, Beatrice ve romanda yer verilen
diger kadin karakterlerin, artik toplumda birey olarak var olabildikleri ve basmakalip
roller igerisinden siyrildiklar1 hatta karar verici liderler olduklari ve 6nemli roller

tistlendikleri ortaya konmaktadir.

Sonug boliimiinde ise, s6z konusu eserlerde, Adah’in, Beatrice’ in ve diger kadin
karakterlerin analizleri dogrultusunda, Afrikali kadinlarin edebi betimlemelerinin nasil
bir degisim ve gelisim gegirdigi ortaya konmaktadir. Nijerya’daki ataerkil anlayis bu
kadinlara kisith bir alan biraksa da, sahip olduklar1 egitim sayesinde kendilerini birey
olarak topluma kabul ettiren ve hedeflerini ger¢eklestiren Afrikali kadinin geleneksel rol
ve statiisii, kendi beklentilerini, isteklerini karsilayabilmek i¢in toplumda iistlendikleri

yeni gorevleri dogrultusunda yeniden tanimlandig: ortaya konmaktadir.

Anahtar Sozciikler
Buchi Emecheta, Chinua Achebe, Second Class Citizen, Things Fall Apart, Anthills of

the Savannah, yeni Afrikali kadin, Igbo kadini betimlemeleri, ataerkillik, cifte

somiirgecilik



ABSTRACT

OZGUREL CAKMAK, Cansu. Changing Representations of African Women in Buchi
Emecheta’s Second Class Citizen and Chinua Achebe’s Things Fall Apart and

Anthills of the Savannah, Master’s Thesis, Ankara, 2016.

The aim of this thesis is to analyse the changing representation of African women -
specifically Igbo women- in postcolonial Nigeria through an in depth reading of Buchi
Emecheta’s Second Class Citizen (1974) and Chinua Achebe’s Things Fall Apart
(1958) and Anthills of the Savannah (1987), since these novels employ female
protagonists and significant female characters who represent new African women with
higher education in order to fulfil their ideals and ambitions and assert themselves as
individuals in terms of protagonists’ questioning and opposing the patriarchal structures

and limitations which restrict their lives socio-economically and socio-culturally.

In the first chapter of this thesis, Buchi Emecheta’s Second Class Citizen is analysed in
order to illustrate how Emecheta represents the newly emerging Nigerian women’s
identities and their status through Adah, the heroine of the novel. On account of her
education Adah is proven to be a representation of Nigerian women who struggle
against patriarchal restrictions in order to fulfil her dreams and ideals to assert

themselves as individuals owing to her determination and self-confidence.

In the second chapter, Chinua Achebe’s representations of African women in Things
Fall Apart and Anthills of the Savannah are discussed. In Things Fall Apart which takes
place in precolonial Nigeria, it is pointed out that although limited, the women

characters have some power according to the rules of the society they belong to. In



Vi

Anthills of the Savannah, which is Achebe’s last novel set in postcolonial Nigeria, the
heroine, Beatrice and other female characters are capable of existing as individuals in
the society and they do not necessarily have to have stereotypical roles as mothers and
wives in order to survive on their own. Moreover, they are leaders and decision makers

contributing to their society and country.

In the conclusion, it is concluded that the representation of African women has changed
as reflected in the heroine Adah, Beatrice and other female characters in these novels.
Even though African understanding of colonialism and patriarchy leaves a limited space
for these women, ironically they can benefit from the opportunities that colonialism has
brought to Nigeria: education; thus, it is pointed out that the conventional roles and

status of African women are redefined to meet their expectations and ambitions.

Keywords

Buchi Emecheta, Chinua Achebe, Second Class Citizen, Things Fall Apart, Anthills of
the Savannah, new African woman, representations of Igbo women, African patriarchy,

double colonization
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INTRODUCTION

The history of Nigerian women is woven tightly with the history of Nigeria, the country
which allegedly took its name from the river, Niger, that runs through it. Nigeria, which
has a colonial history lasting for almost a century, declared her independence from
Great Britain in 1960. Since then the country has witnessed a succession of military
coups, counter-coups, assassinations, and suffered from corruption, excessive greed of
her rulers and a civil war. Thus, as Dubem Okafor puts it, “[bJullets and blood have thus
remained a permanent factor in the torturous trajectory of Nigeria” (xiv). In relation to
the upheaval in most African countries during or after the decolonization process,
Ezekiel Mphahlele says, "[w]hether or not neocolonialism frustrates possible solutions,
our continent is the black man’s burden this time around" (260), which is also valid for

Nigeria.

The aim of this thesis is to discuss and analyse the changing representation of the
African woman —though specifically Nigerian- which is going to be traced through an
in depth reading of Second Class Citizen (1974) by Buchi Emecheta and Things Fall
Apart (1958) and Anthills of the Savannah (1987) by Chinua Achebe. In order to depict
modern representations of Nigerian women within the postcolonial and post-
independent Nigerian society, Nigerian authors Albert Chinualumogu Achebe (1930-
2013) and Buchi Emecheta (1944- ) produced different yet substantial portraits of the
new Nigerian women with a vision which advocates that women should play a
prominent role in society. Both authors attempt to suggest better status and roles for
Nigerian women —specifically Igbo- in the socio-economic, socio-cultural, and socio-
political contexts in Nigerian societies which have an intricate history and complex
cultural background. The reason for the deliberate choice of one female and one male
writer is to analyse and discuss their different perspectives in approaching gender issues

such as the role of women in a patriarchal society which was shaped through both the



primordial patriarchy of precolonial Africa and the patriarchal values of nineteenth-
century Britain as a result of colonialism. In these novels, the battle against the biased
attitudes toward women told by two protagonists and prominent female figures (Adah in
Second Class Citizen and Beatrice in Anthills of the Savannah) and their struggle to
have a better status and place in society which constantly attempts to restrain them
socio-politically and socio-culturally can be observed. Although the protagonist in
Things Fall Apart is male, there are also significant female characters that are involved
in the social and cultural domains of the precolonial Igbo community; thus, their
struggle of participation is of vital importance to this study as these women represent
the state of Igho women in the precolonial era and their precolonial situation constitutes
comparison between the precolonial and postcolonial roles and responsibilities of

women in Nigeria.

Nigeria has over two hundred different ethno-linguistic groups while there are three
major ethnic groups, the Hausa in the northern savannas, the Yoruba in the
southwestern part, and the Igbo in the southeast region which constitute the majority of
the population of the country while other ethnic groups are the Fulani of the savannas
and the ljaw of the Niger Delta region, the Kanuri of the Lake Chad region, the Ibibio in
the southeast, the Nupe and Tiv of the middle belt region (Falola and Heaton 4). In
addition to different ethnicities, there are different religions in Nigeria; the majority of
the people in the country are either Muslim or Christian (Falola and Heaton 4). Among
these diverse ethno-linguistic groups, the cultural and political history of the Igbo is of
crucial importance and relevance to this study as both Buchi Emecheta and Chinua
Achebe are proud Igbo writers describing the Igbo way of life and society in their

novels and articles in detail.

A brief overview of precolonial history of the country will be helpful to appreciate the
socio-cultural and socio-political diversities in contemporary Nigeria. As Thomas
O’Toole puts forward there were state and stateless societies in Africa, and in the south

of the Sahara; most societies did not have an authoritative, or a single-handed power;



yet generally, these stateless societies had a complicated social system that was “based
on lineage” about 2,500 years ago (30). Likewise in Nigeria, there were decentralised
societies (or groups) some of which were later transformed into centralised state units
owing to varied reasons, but decentralised small village units and village groups which
especially existed in the eastern and the middle belt regions of modern-day Nigeria
remained as decentralised until the advent of European colonial rule in the nineteenth
century (Falola and Heaton 16). However, some Nigerian societies needed to evolve
from decentralised into centralised states out of political, economic and cultural reasons;
therefore, in the south of Nigeria, namely in lle-Ife and Benin, kingdoms emerged in the
eleventh century, meanwhile Kanem and Borno empires became powerful in the
northern part of the country while in the fifteenth century Hausa states (in northern
Nigeria) such as Kano, Katsina, Zaria and Gobir started to gain control and power
(Falola and Heaton 16). Islam came to Nigeria in the early eleventh century with the
conversion of Kanem king, Humas, to Islam and then it spread to the Hausa states in the
fourteenth century (Falola and Heaton 29-30). In the seventeenth century, the Oyo
Empire became the largest state of southwest Nigeria until the early nineteenth century
when the empire of Oyo was defeated by the rise of the Sokoto Caliphate (O’Toole 38).
Earlier in the nineteenth century, the series of jihads which had been supported by the
Muslim teachers in western Africa since the eighteenth century were waged in the
Hausa states of the northern modern-day Nigeria (Shillington 225); as a result of these
jihads and the support of Muslim traders, the Sokoto caliphate, the largest single West
African state (Shillington 225), was created “with a population of ten million people”
(O’Toole 38), which made the northern part of precolonial Nigeria predominantly

Muslim.

As mentioned above, the precolonial history of Nigerian centralised and decentralised
societies had diversities in terms of political, cultural, linguistic, social and religious
domains. In the centralised states of Nigeria, the institutions of kingship were prevalent,
which means that one single ruler, or the king, was in absolute control of the political
power and to a certain degree, he was a spiritual guide to his people (Falola and Heaton

37). In the decentralised societies people managed their domestic, social, and political



affairs, and solved their issues by cooperation and opposition “through kinship, ritual”
and other primordial ways (O’Toole 30). The power was not single-centred yet it was
through a sophisticated kinship system which also “helped Africans resist European
colonial domination” (O’Toole 31). However, colonial policies that proved to be
successful in northern Nigeria where kingdoms and empires reigned, faced many
opposition from women in the east and some parts of western Nigeria (Nnaemeka and
Korieh x). Specifically, the Igbo in the southeast regions of Nigeria did not have a
centralised state system but the political power was founded on the decisions of age-
based hierarchy of the elders of each town (an Igbo village unit) in their unique
patrilineal socio-political structure and they remained so until the early twentieth
century before the advent of British colonial rule (Falola and Heaton 22). Axel Harneit-
Sievers states that precolonial Igboland “consisted of a multitude of villages and towns
without a centralised form of political organisation” and they were not necessarily
similar to each other in terms of administration (2). Since the way the political affairs
were performed was not controlled by a single-centered power structure or a written
law, it could be assumed that chaos and disorder would dominate the decentralised
societies in Nigeria. However, writers like Chinua Achebe tried to oppose this over-
simplistic assumption of Nigeria since in his earlier novel, Things Fall Apart (1958),
and later in his African trilogy No Longer at Ease (1960), Arrow of God (1964) and A
Man of the People (1966), he attempted to display precolonial Nigeria with its complex
kinship-based structured societies and quite elaborate social, political and cultural
systems. He objected to the unappreciated view of Africa’s stateless societies.
Especially, in Things Fall Apart, he illustrated the traditional life in Igboland while
employing the elements of its customs and structure of extended families before the first
contact with Western civilization (Larson 30). In short, before colonisation, Nigeria
was not a unified nation-state, but it had different kinds of political systems with
amplified cultural, linguistic and religious diversities.

Firstly, Portuguese traders made contact with Nigeria in the fifteenth century, which
marked the first European influence on Nigeria (Falola and Heaton 49). Slavery and

slave trade already existed in Nigeria before the fifteenth century; and in the north of



the country, Borno and Hausa states were trading slaves with North Africa through
trans-Saharan trade route before 1500 (Falola and Heaton 59). In the fifteenth century,
Europeans who sought trade of gold, textiles, foodstuffs and slaves arrived at Nigeria
(Falola and Heaton 40). There was an increasing slave trade conducted mainly by
French, English, and Portuguese traders until it declined in the nineteenth century
(O’Toole 38). Mainly, there were two main slave trade routes passing through Nigeria;
trans-Saharan and trans-Atlantic, the latter of which proved to be very profitable for
both Europeans and the Nigerian kingdoms that were in control of the trans-Atlantic
slave trade (Falola and Heaton 44). Economic activities in precolonial Africa were
“interdependent and based on long-distance trade before the contact with Europeans”
(DeLancey 92). In medieval times, gold, salt, and slaves were traded through trans-
Sahara. In the nineteenth century, Britain dominated the coast of East Africa and they
tried to abolish the slave trade. (DeLancey 92). Owing to the increasing pace of the
Industrial Revolution in the nineteenth century, European countries sought raw
materials for their industry (DeLancey 93). Therefore, in the nineteenth century, the
slave trade was replaced with legitimate trade with Europeans after the British abolition
of slave trade in 1807 (Falola and Heaton 61-62).

In spite of the fact that Nigeria had already been exposed to colonisation by European
countries via the trans-Atlantic slave trade since the fifteenth century, the direct
colonisation of the country was initiated with the defeat of the Sokoto Caliphate by the
British in 1903 (O’Toole 46). Igboland had already become a part of the trans-Atlantic
slave trade in the eighteenth century before British colonial rule abolished it (Harneit-
Sievers 2). The British adapted an “indirect rule” which meant that they chose to govern
colonies through “traditional, tribal authorities” that would make Africans feel that they
were in charge of the land (O’Toole 47). As O’Toole argues, “[w]herever and
whenever the colonial rule was established, it was essentially a paternalistic,
bureaucratic dictatorship” (47). Despite the fact that indirect rule was almost going to
work in northern Nigeria where there had already been the sense of a traditional leader,
authorities who tended to corrupt their power economically or were objected by their

subjects could be deposed and replaced by the British colonial regime (O’Toole 47).



Britain also tried to impose its indirect rule in other parts of Nigeria by “reintroducing
monarchy to Benin (southern Nigeria), and attempting to reestablish the Oyo Empire
among the Yoruba” (O’Toole 47). It can be deduced that the colonial regime sought to
utilize the traditional ways of ruling such as monarchy and empire in their colony in

order to establish colonial rule.

In order to control the country, Britain substantiated Nigeria as Protectorates of
Northern and Southern Nigeria and later on these protectorates composed one central
administration (Okafor 4). However, what British colonial rulers did not anticipate was
that the country could not be homogenic, and the vast differences between the already-
existing-primordial groups were underlined fiercely (Okafor 4). The British colonial
rule attempted to connect these centralized and decentralised societies commercially and
culturally, but the amalgamation of diverse ethno-linguistic and socio-political groups
of Nigeria was not a political success in terms of the future status of Nigeria. In short,
Nigeria was forged in order to have a single Nigeria, but it became an “inorganic, alien
and transformative” country out of necessity (Falola and Heaton 109), which meant the
ignorance of the ethnic, lingual, political and cultural diversities in precolonial Nigerian

societies.

As viewing the socio-political history of Nigeria is significant to this study to
understand contemporary Nigeria, the socio-economic operations of precolonial,
colonial Nigeria should be dealt with to compare the economic roles and responsibilities
of Nigerian women in precolonial and colonial era, which shaped the status of women
in Nigerian society. In addition to the changes in the socio-political domain in colonial
Nigeria, the economy and the mode of production were also affected by the colonial
policies of Britain. With the colonial rule, not only the kind of products that needed to

be cultivated, but also the form of farming had changed (DeLancey 94).



In the light of the historical information on the socio-economic and socio-political
changes in precolonial Nigeria above, the status and the roles of Nigerian women in
precolonial and colonial era should to be examined to reflect on the changing duties and
status of the new African woman in the postcolonial Nigerian context. Upon the socio-
political, socio-cultural changes and diversities existing in the country, the gender
ideologies of precolonial centralised and decentralised Nigerian societies have to be
viewed for a clear comparison of the changing representations of the African woman by
two Nigerian authors who comment on the predicament of Nigerian women in the

precolonial, colonial and postcolonial Nigeria.

Before colonisation, women used to have different positions and status in society
according to which tribe or society they were in (Dennis 13). The structure of kinship
and the role of women in the economic structure of a specific primordial society
determined the position of women in precolonial Nigeria (Dennis 13-14). Brian Siegel
comments on the importance of kinship in African societies and points out that the
“African notion of family . . . refers to the extended family system” (224). Most African
countries have unilineal kinship structures that descend from one line of ancestors
through one’s father’s side, patrilineal, or his/her mother’s side, matrilineal (Siegel
224). Also, patrilocality is essential in Nigerian patrilineal societies, and it necessitates
the bride to leave her father’s home and move to her husband’s family house (Siegel
226). For example, in northern Yoruba, there were “linked, rectangular courtyards that
house the members of the compound’s patrilocal and patrilineal extended family”
(Siegel 235). There is an exchange of alliances between the bride and the groom’s
families, and the marriage is legitimized by bridewealth; thus, binding the children born
to a marriage with their father’s patrilineage (Siegel 226). To compensate for “the 10ss
of their daughters and the wealth she will bring to her husband’s family,” the family of
the bride asks for bridewealth from the family of the groom (A. Gordon 253). The
family of the bride accepts livestock or other movable property to legitimize the
marriage (Siegel 230). In order to understand the concept of bridewealth, the economic
and social significance of women to their societies and families ought to be

acknowledged, since it also comprises her economic responsibilities as a provider, and



her womanly duties as a future mother. Both men and women are encouraged to marry
at early ages and there is always the chance of marrying multiple wives for men.
Generally, African women do not have to take the name of their husbands when they
marry and that can be interpreted as paying respect to one’s kinship and familial identity
(A. Gordon 253). There is also the practice of divorce and remarriage in African
societies. A woman can decide to leave the house of her husband and return to her
father’s house if her husband mistreats her (A. Gordon 253). However, the
consequences of a divorce were not always for the benefit of a woman; on some
occasions, she could be forced to leave her children behind when returning to her
father’s house or the family of the bride would have to pay the bridewealth back to the
groom’s family (A. Gordon 253). Women in precolonial Nigeria tended to marry
outside their own villages or communities, so they were the agents of bringing changes
or novelties in crafts, music, entertainment and cookery that they learnt from their new
communities, to their ancestral home (Afigbo 7). In Nigeria, it was preferred for women
to get married to Igbo, Yoruba and Hausa families to ensure a much stronger kinship
which was important for Nigerian society that was patriarchal and patrilineal (Dennis
14). In Nigerian patrilineal descent system a woman would obtain a position according
to her ability to bear children and she used to gain approval from the elders, especially
on the condition that she had sons since she would guarantee the future of the clan or
the tribe (Dennis 14). Within the patriarchal society, women were believed to belong to
their households especially in the Muslim societies of northern Nigeria, yet there was
the sexual division of labor, meaning there were jobs especially reserved for women so
that the family could survive financially (Dennis 14). Women were thought to be
producers, and were responsible for growing most of the family food, tending animals,
making tools and even constructing residences and buildings (A. Gordon 252-253).
They were generally engaged in farming and craft making, except for women from
Hausa societies who were excluded from working and the public sphere according to
Islamic principles. In Nigeria societies where a woman was expected to work outside
her compound, women and men completed each other in terms of workforce since they
had complementary responsibilities and duties. Women were also in charge of selling
their surplus products in local markets, and they took part in commercial activities (A.

Gordon 253). In fact, women exercised power and authority through different



organizations and institutions such as “woman’s court, market authorities, secret
societies, and age-grade institutions” (A. Gordon 251). Their authority was parallel to
that of men, and “parallel authority structures allowed men and women to exercise
authority over their own sex and activities” (A. Gordon 251), which meant the existence
of separate domains of activities for both sexes to exercise authority and power.
Especially Yoruba women were expected to provide for the family and also they would
obtain some economic and political power under changing circumstances (Dennis 14).
Morevover, by marrying or being born into ruling Yoruba families, women would
normally achieve indirect political authority, but they did not necessarily display it
among people unless they were the leaders of women market traders (Dennis 14). Even
though this indirect power was not gained deliberately and fairly, it could suggest that
Yoruba women could, in fact, possess some limited power in their societies. As Adiele
Afigbo points out, “Yoruba women were involved actively in the political process” in
southern Nigeria during precolonial times (7). Also, in Igboland where there was no
centered political authority, Igbo women could benefit from the political structure that
“was widely dispersed within each autonomous unit,” and the power was not centered

on a single sex, so it was rather shared by both men and women (Afigbo 7).

Overall, women in Nigeria were confident about the decisions that they made about
their own affairs since only they could know the concerns and problems about their
business. Besides being pioneer businesswomen, they were “reproducers in society
where children were wealth, old age security, and the guarantors that one would be
venerated as an ancestor after death and not forgotten” (A. Gordon 253). Since it was
their children that would carry the legacy of the family and pay respect to the souls of
their ancestors, they were the markers of adult status and were essential for becoming an
immortal ancestor (Siegel 222). Thus, it was widely believed that a marriage without a
child could not be a successful one in the eyes of the society, so having children was
always the primary motive in a marriage. Therefore, polygyny, which is a man’s right to
have more than one wife, had been and is still quite common in Nigeria as well as in
most African countries (A. Gordon 253). Although polygyny is interpreted by

Europeans “as a sign of women’s low status”, it was actually convenient for both wives
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and families’ benefits in the African context (A. Gordon 253). Polygyny arose out of
African circumstances in precolonial Africa; thus, it should be considered within the
African context as it grew out of the social, cultural and economic systems in Nigeria.
Generally, the elder wives received assistance from younger ones since they were
expected to participate in economic activities that required them to be outside their
compounds. There was cooperation between wives in terms of helping each other with
domestic chores, child care and other duties of a wife such as meeting the sexual
demands of a husband (A. Gordon 253). For example, younger wives became pregnant
and gave birth while older wives did not have to fulfill the sexual demands of their
husbands any longer. Wives also compensated for the absence of their husbands in most
of familial duties among themselves such as providing food and shelter for the family.
Also, co-wives became companions of one another in their social interaction and
conversations (A. Gordon 253). In fact, woman was central in the family institution
since she had to ensure the economic well-being of her family as she was expected to
produce to deal with the economy of her family as a provider of food and shelter (A.
Gordon 253). Interestingly enough, polygyny enabled African mothers to be active in
the workforce as they could work inside and outside their compounds. Not only did they
contribute to the continuation of their families and tribes as mothers, but also they were
crucial breadwinners in their families and hence this added to their status and value in

society.

Moreover, owing to their esteemed goddesses of fertility and social peace, women’s
social significance was appreciated by the religions of most Nigerian primordial
societies, yet at the same time, witchcraft which signifies the potential danger of
women's power that was uncontrolled by men was associated with women. Only, in
Hausa, where Islam was the predominant religion, women were believed to be confined
to the house. On the whole, they used to have an influence in the economic, social,
religious domains and in some situations they had political authority even though it was
limited by the structure of patriarchy and kinship. During the precolonial period,
Nigerian women were expected to have financial independence to support their family,

but it contradicted with the image of “colonially constructed new women” who were
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expected to be confined to the home and should engage only in child-rearing and
domestic chores (Mama 258) . Before the advent of colonial rule in Nigeria, both men
and women were responsible for farming and they shared their tasks and grew products

for their families, and the surplus of the products was sold in the markets.

Along with colonization, previous social position of women was appropriated according
to European patriarchal values that were nurtured by Christian principles and myths
(Dennis 15). As A. Gordon states about the declining role of African women in colonial
rule, “[t]he commercialization of agriculture through the introduction of cash crops
altered the customary gender division of labor in many ways mostly disadvantageous
for women” (A. Gordon 254). Woman’s role within active labor tended to be
disregarded and replaced exclusively by male power. Both colonial officials and African
male elders worked together to restrict women from entering and making business in
towns (A. Gordon 255). Although Nigeria had already been the place for trading raw
materials with other countries even before the colonial period, with the colonial
establishment, it became the place of job opportunities for Nigerian males. During
colonisation, African men were taught to grow products such as coffee and cocoa for
European markets while women continued to grow products for the needs of their
family and local consumption. African men were introduced to new job opportunities
such as cash crop farming and mining, which made them more socio-economically
advantaged than African women (DeLancey 94). Before the colonial rule Nigerian
farmers used to grow cocoa, palm oil, yams, cassava, bananas, plantains, rice, maize,
millet, citrus fruits, groundnuts for both domestic use and export, but with the
introduction of cash crop farming in the colonial era, the production of cocoa, palm oil
and ground nuts was increased for the sole purpose of exportation (Falola and Heaton
3). Crafts making used to be conducted mainly by women and that was a profitable
business, yet with the cheaply-manufactured goods from Europe and then Japan, the
demand for the market declined drastically (Rojas “Women in Colonial Nigeria”). Thus,
as the ways that Nigerian women used to earn their living slowly vanished during
colonial rule, their economic roles and responsibilities that empowered them socio-

politically also disappeared. Additionally, the absence of women’s participation in
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economic sphere rendered them powerless and worsened their socio-cultural rights and
status. Moreover, men were primarily engaged in farming for international markets,
whereas females were restricted to farming locally for their families, which was more
undervalued and low-paid when both parties’ agricultural productions are compared
financially; thus, this new mode of production led to the collapse of the formerly-
complementary roles of women and men in the economy of Nigeria. Also, men did not
always share the income with their wives, and women sometimes were unable to earn
money by themselves because of the restrictions of colonial economy, so they “had to
support themselves by selling sex, food, homebrew or domestic services to other men”
(A. Gordon 255). With “the European assumption that only men were farmers,
production of these crops (mainly coffee, tea and cocoa) was introduced mainly to men,
even though African women have always been important farmers” (DeLancey 94).
African men started to grow palm oil, cotton, coffee, rubber, peanuts, and cocoa which
were the main cash crops grown for European markets. In addition to exported cash
crops, men began to leave their homes to work in mines and earn money in the mines of
Rhodesias and South Africa (DeLancey 94). As a result, women had to compensate
their husbands’ absence on their own by assuming the responsibilities that were once
shared between them (DeLancey 94). While African men seemed to obtain a more
favorable economic position, women had to sustain their families by producing food
crops (DeLancey 94). As Virginia DeLancey argues, “colonialism did not originate to
assist African countries to develop economically,” but rather it served for the benefit of
European countries (95). Although men and women were both exploited within the
colonial economy, African men had the chance of gaining some advantages since they
began to have money, skills, land and education while the same situation left women
with less means (A. Gordon 254). The British colonial rule ignored and undermined
female political presence and power while women’s responsibilities toward their
families -economic and domestic duties- grew (A. Gordon 254). What is more, the
introduction of private ownership of land made it almost impossible for women to own
land and grow cash crops for income since they did not have the means to buy it (A.
Gordon 255). Ownership rights that were redefined in Western commercial terms
banned women to “make decisions or profit from the sale and acquisition of family

property” (A. Gordon 255). In case a husband and a wife got divorced, she would claim
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“no right on the land she [had] helped her husband acquire through her labor” (A.
Gordon 255). In short, colonial policies of economy discriminated against women in
Nigeria, and through European patriarchal values and elements of already-existing
indigenous male dominance increased female dependency (A. Gordon 250). Even after
independence, African male leaders would continue the colonial legacy by sustaining
the same imposed Western patriarchal values that were not originally in accordance
with the former African patriarchal values (A. Gordon 250). As Kirsten Holst Petersen
and Anna Rutherford coined the phrase, double colonization “[refers] to the ways in
which women have simultaneously experienced the oppression of colonialism and
patriarchy” (qtd. in McLeod 175). Colonisation celebrates male achievement while
women are represented to be subjugated by the principles of colonial discourse and
values of European patriarchy (McLeod 175). In addition, the fact that African males try
their best to be a part of the political power that was structured by the colonial discourse
and policies further complicates the state of double-colonisation of women. As Homi K.
Bhabha states,

The effect of mimicry on the authority of colonial discourse is profound and
disturbing [in terms of] . . . 'normalizing' the colonial state or subject, the
dream of post-Enlightenment civility alienates its own language of liberty
and produces another knowledge of its norms. (86)

What used to be the norm of the primordial society had long gone, been distorted, or
been reconstructed to seek compromise between the colonisers and the colonised, and
the state of colonised women was deliberately ignored. Nigerian women who could not
find any place in the colonial power systems and discourse were left speechless and
powerless while Nigerian males attempted to adapt themselves to “the conceptuality of
colonial man as an object of regulatory power, as the subject of racial, cultural, national

representation” (Bhabha 90).

Actually, what British colonisers attempted to force into Nigerian communities was a
view of their vision of their society that was shaped by Victorian principles and male-
biased teachings of the church in the nineteenth century: women were subordinate to
men, they belonged in the home and that was the only right way of things. On the
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surface, the justification of colonialism was based on “saving the Africans” since they
had been worshipping the false gods (O’Toole 43). Therefore, all colonial enterprise
was initiated with the ostensibly explicit motivation of bringing Christianity and
civilization to the continent. The African idea of a family was totally different from the
Victorian ideas in British society. In the nineteenth-century Britain, women - wives or
daughters- were expected to be “angels in the house” although the period later displayed
great resistance to these ideas by women. As Amina Mama argues “[t]he dominance of
the wife-mother ideal, an ideal which negated women’s social and economic
contribution, facilitated the devaluation of their work within the colonial economy”
(258), which resulted in the deterioration of Nigerian women’s position and function in
society. As these women were replaced exclusively by males in terms of agricultural
production, they found themselves trapped in the colonial gender ideology that
complicated “the pre-existing social, political systems, and the cultural, political, and
economic powers that women had been able to mobilize in defense of their gender”
(Mama 258). In African societies, it was strange for African women not to have an
active role in sharing economic responsibilities within the family. Owing to their
extended family structure where a mother could get help from her family, a Nigerian
woman could engage in financial exertion outside her home. Therefore, “the colonial
economy tended to marginalise the economic position of the majority of women” by

discouraging them not to take part in financial activities (Dennis 15).

Interestingly enough, although colonialism broadened the differences between the
gender roles of men and women in African societies, it also made access to Western
education possible for women. During the precolonial era, education was compulsory
for boys and girls and it was informal (Shillington 359). Both sexes learned their
religious beliefs, their social and economic skills for life mostly from their parents and
other relatives of their extended families; whereas from the elders, they learned the
history of their ancestors, oral traditions and customs of their community (Shillington
359). Later when they reached puberty, girls and boys were separately directed to
initiation schools where they were kept away from the society for some time and were

expected to attain the duties and responsibilities of their adult lives as a result of
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learning religious beliefs and practices, gender-related social and sexual mores, moral
behavior in these initiation schools (Shillington 359). However, during the colonial rule,
there were “discriminatory colonial educational policies that provided little money or
access to education for most Africans” (D. Gordon 58). It meant that only the children
of wealthy African families could have the chance of Western education, which of
course is still the situation in postcolonial Africa. Thus, the colonial educational policy
contributed to the emergence of the Western-educated African elites and they took
charge of local government in early twentieth century in both the French- and the
British-ruled areas of Africa (O’Toole 48). Before colonization, the education was for
both sexes and it prepared young members for their adult lives and transformed them
into functioning individuals of their communities, but this education did not enable
them to have jobs or careers that later emerged as a result of the colonisation period and
global economy. While the formal education offers opportunities for young women to
have careers, it is not attainable for all girls in Nigeria due to economic or familial
problems. In spite of many inequalities that were caused by the colonial administration,
Nigerian women could have the chance to change their lives for better by making use of

the formal education that they have.

Later in the twentieth century, after World War Il, ideas like actual political
independence in the colonies of European countries began to emerge and soon British,
French and Belgians granted independence to their colonies (O’Toole 49). Specifically,
Nigeria gained her independence from Britain on October 1, 1960 and it became an
independent state which “was administered at the center by the Federal government and
three regions Government in the East, West and North of the country” until January
1966 (“Nigeria: Past, Present and Future”). Nevertheless, hopes for a better future also
gave a totally new vision to the people of Nigeria. However, it also failed to serve that
common goal since "the primordial demands of cultural sections” broke that bond

(Okafor 4). As Kevin Shillington points out

The whole colonial emphasis upon the role of chiefs exaggerated so-called
‘tribal’ differences. The very word ‘tribe’ was deliberately used in
derogatory sense by European colonists who looked down upon African
societies as ‘primitive’ and ‘inferior’. The British based their local
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administration upon what they saw as a series of minor but totally separate
pre-colonial chieftains. In order to make this a reality, they emphasized
differences of dialect and redefined them as totally separate languages. [. . .]
In many pre-colonial African societies there had been considerable overlap
between the peoples, languages and customs of region. (356-357)

As a result of this “tribalism” constructed by the colonial discourse, the socio-cultural,
socio-linguistic and socio-political differences between Nigerian societies were
highlighted on purpose to create conflict among people from different societies. Feuds
and rivalries among the primordial groups did not result from these differences between
these societies, but the conflicts arose out of political power or economic advantage
(Shillington 357). Thus, the country was not yet ready to act as a homogenic entity, and
failed to be “a coherent and cohesive” nation (Okafor 8). In addition, the idea of
democracy degenerated into authoritarianism since the colonial legacy of political
administration in Nigeria was strict and authoritarian despite the fact that it was indirect
(O’Toole 50). During the colonial rule, few Africans did not experience severe poverty
and material deprivation, and after independence the power was shifted from colonial
administrators to Western-educated African elites who were among the lucky few (D.
Gordon 62). When these men became power-holders, they were driven with the
ambition of social and economic gain and corruption began to oppress the unlucky
majority in postcolonial Nigeria (D. Gordon 62). Therefore, the history of Nigeria is full
of conflicts and political tensions (Okafor 4). The fact that it is not easily forged into
one nation has also paved the way of possible future problems after independence. Still
there are ethnic and religious tensions between the Northern Hausas and the Southern
Igbos, which led to a three-year Biafran Civil War in the past (1967-70).

As Omoh Tsatsaku Ojior argues about the status and place of Nigerian women in
society, after independence which was actually achieved owing to both men and
women, males took over the charge of almost any field, leaving no political space for
females to represent themselves (1-2). Even if they are elected for the political realms,
they are often shy and far from defending their rights against men. In addition, even

though maternalism and procreation are essential for the continuation of the society,
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post independent Nigeria views women primarily as mothers, and only celebrates their
act of procreation (Oijor 4). On the other hand, Oijor underlines the fact that
“[a]lthough, majorities of the ruling class have been men, there have been women who
have been on the stage serving in various capacities in Nigeria” (3). Women also work
as lawyers, judges, cabinet ministers, senators in their country, but the case is not the
same all over the land (Oijor 4). The main obstacle against the possibility of better jobs
for women in all parts of Nigeria is the lack of education or inequal access to it. Even
though there are many job opportunities, available jobs for women are the stereotypical
ones that are similar to the jobs for women in the Western world: clerks, teachers,
nurses, secretaries, which are rather gender-oriented and discriminating. (A. Gordon
260). Although colonialism opened the doors of education in the country and also
abroad (preferably in London, and later in the USA), according to a 1971 report of The
Federal Ministry of Labor of Nigeria, Nigerian boys and girls do not have equal rights
in accessing education. During colonial rule, education for boys was clerical, bible
studies, and for girls domestic science. Forced to learn domestic studies and virtues,
young women were made into good and obedient housewives and mothers, not
independent or self-sufficient breadwinners. After independence although there were
some educational opportunities especially for the children of the Nigerian elites, there
were and still are families who cannot afford to pay for the education of their children.
The fact that a family with limited means tends to send their boys to school, not making
their daughters the first choice which is generally owing to the economic and social
status of a family, leads to discrimination towards education policy (“Women in Nigeria
and Education” 105-106). As a result of their education which is discriminatory in terms
of gender, girls can find the jobs that are acceptable for young women as nurses,
teachers, secretaries, etc, while boys can obtain jobs that require scientific and

technological knowledge and skills.

On the whole, women who could not afford to have a proper education when they were
young are bound to the home, and their workplace is restricted to their homes. What
they produce at home is unappreciated moneywise. The excruciating legacy of colonial

rule and discourse has left Nigerian women almost no space to support themselves



18

financially and socially. Moreover, the economic situations can get even worse in a
household with a single female parent. Especially child care is the biggest problem with
which a mother might get help from her relatives from her extended family, yet that is
not very plentiful (Mberu 514-517). Young daughters who have to take care of their
siblings so that their mothers can work at low-paid jobs cannot dream of higher
education for themselves. As a result, they might have to live a life which is similar to
their mothers, and it is “perpetuating the life cycle of low education and low-paid jobs
for women” (Mberu 517). Families with a single father tend to be richer than families

with a single mother (Mberu 521).

All in all, oppressive rules of patriarchy and lingering traces of colonialism (even after
the decolonization process) come into question while attempting to establish a better
position for Nigerian women. Colonialism brought alterations in every aspect of life
some of which were beneficial for Nigerian females. Some former privileges of women
in terms of financial, social, political, marital rights were influenced by European
patriarchy in the twentieth century with the changes in gender relations in colonised
Nigeria. Hence, they were doubly-colonised and mostly ignored in public life in terms
of having proper education and earning enough money. Women who were not Western
and white were projected as exotic sexual objects of “Western heterosexual male
desire,” whereas white Western women were iconized owing to their Western-
epitomized higher morals and civil standards (McLeod 175-176). However, in Igbo
society the position of women is not that simplistic as an Igbo woman could achieve or
earn respect that was originally thought to belong to males “through intelligence,

resourcefulness, industry, resilience, talent, wealth or impeccable character” (Umeh 1).

The first chapter of this thesis is going to analyse and discuss the emerging identity and
place of Nigerian women in Second Class Citizen by Buchi Emecheta. Second Class
Citizen was specifically chosen to demonstrate that it is possible for Nigerian females to
achieve economic and social independence which they lost in time on account of British

colonialism and the African understanding of patriarchy. Emecheta is a life-long
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supporter of African womanism and she believes that Igbo women are capable of
achieving greater things if they have confidence in themselves (“Feminism with a Small
‘f21” 180-181). African womanism is a term that was first coined by Alice Walker who
states that “[w]omanist is to feminist as purple to lavender” (Walker xii). According to
Walker, womanism recognises and represents the individual differences while
celebrating African women and their culture which values motherhood and womanhood
(xi). The reason why Emecheta uses African womanism instead of African feminism is
that she refers to the solidarity between African women who seek political, social,
economic independence through empowering institutions and organisations in the
context of African countries while refusing to use the term “feminism” as it denotes an
outsider and to some extend a patronising perspective on the predicaments of African
women. As defined by Carole Boyce Davies, “African feminism examines societies for
institutions which are of value to women and rejects those which work to their
detriment” (Davies 9) while Ogunyemi defines black womanism as “[incorporating]
racial, cultural, national, economic, and political considerations into [ . . . ] philosophy
along with [ . . . ] consciousness of sexual issues” (Ogunyemi 64). To conclude, the first
chapter is going to put forward the changing roles and status of Nigerian (specifically
Igbo) women who struggle to assert themselves as independent individuals against the
male-biased assumptions of their patriarchal societies.

The second chapter will discuss Chinua Achebe’s definition of women’s place in Igbo
society and why they should be regarded as indispensable parts of modern society. In
order to define the new woman, Achebe’s two novels -Things Fall Apart and Anthills of
the Savannah- are going to be discussed in terms of the representations of women in
precolonial, colonial and postcolonial Igbo societies, and also the progress of Achebe’s
depiction of female voices is going to be analysed in the light of these two novels.
Achebe portrays a quite realistic picture of precolonial Nigeria with a rich depiction of
Igbo customs, proverbs, traditions, and way of life in order to revitalize the image of
precolonial Africa and to demonstrate the complexity of African societies and their
primordial lives before the advent of the colonial rule in Things Fall Apart, while in

Anthills of the Savannah, Achebe’s first developed female protagonist, Beatrice, leads
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and guides the people around her in a postcolonial and an independent African state
along with the other strong female figures. Thus, this chapter is going to discuss the
alteration of female representations of Achebe via these selected two novels that can
clearly reflect the comparison between the roles and responsibilities of women in

precolonial and postcolonial Nigerian context.

The conclusion of this thesis will argue that in the light of the discussions of the chosen
novels by Emecheta and Achebe, representations of African women have changed
drastically under European colonial rule and also after colonial rule in free Nigeria.
During the colonisation period, patriarchal interpretations of Christianity and African
patriarchy, the latter of which was invigorated by the colonial policies restricted these
women who to some extend had been in control of their lives economically and socially
in the precolonial era. However, along with many disadvantages that Nigerian women
had to struggle with during the colonial rule, after independence, they had the chance to
have formal education that was brought by British colonial enterprise so they could
change their status in the society by assuming new roles and responsibilities that are in
accordance with modern and global Nigeria.
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CHAPTER I

CHANGING REPRESENTATIONS OF AFRICAN
WOMEN IN BUCHI EMECHETA’S SECOND CLASS

CITIZEN

In this chapter, Buchi Emecheta’s Second Class Citizen will be discussed in the light of
Emecheta’s contributions to the depiction of the new African woman who suffered from
double colonisation in her own society. Among the works of Buchi Emecheta, Second
Class Citizen has been chosen as it depicts the new African woman who objects to the
oppression due to patriarchy (or male dominance) and the long-lasting consequences of
gendered colonial policies which were exercised during the colonisation period against

women in socio-political, economic and cultural spheres.

Emecheta, in this semi-autobiographical novel, reflects the traits and qualities of the
new African woman who is confident and determined enough to make use of the
opportunities that colonialism brought to Nigeria in order to become an independent,
intellectual, and a fully-realised woman while not yielding to the old fashioned
traditions of her identity which would not be in her favour. However, Emecheta does
not eliminate all the elements of her African (specifically Igbo) identity and culture in
defining the new role of the modern Nigerian woman; on the contrary, she celebrates
and emphasizes some of them which can be of use in her development and gaining of

integrity.

Buchi Emecheta, who was born in Lagos, Nigeria in 1944 and raised both in Lagos and
in Ibuza, depicts the aspects of Nigerian culture in her fiction, but since Nigeria is not
composed of a single or uniform cultural identity, she generally chooses what she feels
most familiar with: the Igbo culture. Her Igbo parents who wanted their children to feel
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close to Igho customs and traditions raised them partly in lbuza and Lagos since,
according to her parents, staying in Lagos quite long would cause her to have “loose
morals and speak Yoruba all the time” (“Feminism with a Small ‘f’!” 173). Having
Igbo upbringing as a child, she was highly affected by Igbo culture and traditions. She

states:

It was at home that | came across real story tellers. | had seen some Yoruba
ones telling their stories and songs and beating their drums whilst we
children followed them-Pied Piper like-from street to street. But the Ibo
story teller was different. She was always one's mother. My Big Mother was
my aunt. A child belonged to many mothers. Not just one's biological one.
We would sit for hours at her feet mesmerized by her trance like voice.
Through such stories she could tell the heroic deeds of her ancestors, all our
mores and all our customs. She used to tell them in such a way, in such a
sing-song way that until 1 was about fourteen | used to think that these
women were inspired by some spirits. (“Feminism with a Small ‘! 173-
174)

Fascinated by the art of women story tellers, Emecheta decided to be a story teller as
she states “It was a result of those visits to Ibuza, coupled with the enjoyment and
information those stories used to give us, that | determined when | grew older that | was
going to be a story teller like my Big Mother” (“Feminism” 174). Owing to her
upbringing by her paternal grandmother, she employs the oral tradition of storytelling,
incorporating the elements of Igbo myths and cultural elements (Nadaswaran 146). She
embraces the Igbo identity in all its reality as well as adding autobiographical elements
in her novels such as In the Ditch (1972), Second-Class Citizen (1975), and Head Above
Water -the last of which is autobiography- (1986). According to Florence Stratton,
“[c]ritics generally view Emecheta’s novels as providing an authentic representation of
African women” (113). Specifically, Emecheta reflects the experiences of Nigerian
women whose stories she sees or hears in her trips to her motherland in order to be in
close relationship with the Igbo world (Ogundele 450). Based on Emecheta’s
motivation to reflect women’s voice and experiences, Theodora Akachi Ezeigbo calls
Emecheta as “first and foremost an African feminist” (6). In order to elaborate on
Emecheta’s Second Class Citizen the theoretical understanding of African womanism
should be examined since she advocates African womanism and voices the problems

and struggles of African women in society as seen in her works.
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According to Chickwenye Okonjo Ogunyemi, the concept of black womanism should
be differentiated from European understanding of feminism:

It is important to establish why many black women novelists are not
feminists in the way that their white counterparts are and what the
differences are between them. African and Afro-American women writers
share similar aesthetic attitudes in spite of factors that separate them. As a
group, they are distinct from white feminists because of their race, because
they have experienced the past and present subjugation of the black
population along with present-day subtle (or not so subtle) control exercised
over them by the alien, Western culture. These extraliterary determinants
have helped to make the black female novel in English what it is today and
partly account for the conflict between white and black women over
strategies and priorities in sexual politics. (64)

As it is pointed out in Ogunyemi’s discussion, applying European feminist ideology to
conceive the issues of African women would be irrelevant and oversimplified since they
had been subjugated and rendered silent by the colonial discourses of the West and
Western culture. Also as Peterson argues, the contradiction between African womanism
and European (Western or white) feminism is the impossibility of understanding and
solving the issues of African women via European feminist ideology (251-252). Kirsten
Holst Peterson comments on her impressions of a conference she participated on the

role of African women:

[...]agroup of young German feminists [ . . .] debated their relationship
to their mothers, in terms of whether they should raise their mothers’
consciousness and teach them to object to their fathers or whether perhaps it
was best to leave them alone. The African women listened for a while, and
then they told their German sisters how inexplicably close they felt to their
mothers/daughters, and how neither group would dream of making a
decision of importance without first consulting the other group. (Peterson
251)

Peterson points out the obvious disharmony in terms of the agenda of Western feminism
and African womanism as she states while German women can explicitly question the
existence of the bond between their mothers and them, African women cannot even
doubt the existence of this bond since there is mutual respect and trust between them

(251). The extent of the relationship between a mother and a daughter is quite different
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in Europe and Africa, but at the same time this difference is interesting in terms of
considering the bond between a mother-daughter as these African womanists do not feel
obligated to educate their mothers; on the contrary, they would like to benefit from
virtues and morals of their mothers. In this respect, European feminists and African
womanists have their unique yet separate cultures and traditions constructing them as
mothers and daughters, and determining the extent of the bond between mothers and
daughters. They clearly do not have the same understanding of womanhood and
motherhood as in the example of the German feminists and African womanists. Thus,
solidarity or a “universal sisterhood” cannot possibly exist between European feminists
and African womanists as they have their separate agendas and different issues to deal
with (Peterson 251). Peterson differentiates the agenda of Western feminism and
African womanism as she states, “[o]ne obvious and very important area of difference is
this: whereas Western feminists discuss the relative importance of feminist versus class
emancipation, the African discussion is between feminist emancipation versus the fight
against neo-colonialism, particularly in its cultural aspect” (251-252). African women
have to struggle for more economic, social and political power that they lost due to the
economic and social restrictions during colonialism and they prioritize the right to claim
their role and place in their societies. The primary concern of African women is not the
same for European feminists who prioritize “the fight for female equality” while not
dwelling on issues related to “neo-colonialism particularly in its cultural aspect”
(Peterson 252). It is a fact that African women have to struggle against the gender
inequalities and the oppressive colonial policies that were maintained and sustained in
the postcolonial African context. Incorporating or rather representing African women
and their issues without degradation in the context of Western feminist ideology, as
Chandra Talpade Mohanty argues, is almost impossible as it fails to incorporate the
problems of African women into its discourse or analysis and there is not even a single
or homogenized Western feminist discourse that entails the issues of all Western
women (259). According to Mohanty, the essential problem is defining African woman
in the single feminist discourse, since “[t]he homogeneity of women as a group is
produced not on the basis of biological essentials, but rather on the basis of secondary
sociological and anthropological universals” (Mohanty 262), which may result in

considering African women a single unit of victims who experience oppression. In
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Mohanty’s point of view, it is clear that the real problem emerges when African women
are represented as a single and homogenised group of people regardless of their need to
be defined in a multiple and individual context. Reflecting these women to be the
passive bearers of oppression would not be realistic or relevant and it would marginalise
African women as “the average third world women” (Mohanty 261). Mohanty opposes
the mode of European feminist ideologies that constructs African women in an
oversimplified manner as they would downgrade the struggle and issues of African
women regardless of any socio-cultural and socio-linguistic differences and characterise
them as “average third world women” who are associated with being “ignorant, poor,

uneducated, tradition-bound, domestic, family-oriented, and victimised” (261).

What Mohanty argues about Western feminism and its misrepresentation of African
women in this restricted context is also supported by Amina Mama. The Western
feminist discourse —especially radical feminism-, as Mama states, does not include
racial inequalities as sources of violence and oppression against women (263). It also
fails to address the African understanding of wifehood and womanhood since “it has
been assumed that most women live in nuclear marriages with breadwinning husbands
upon whom they are economically dependent” (Mama 263), which excludes most of the
black and working-class women. This assumption denies the traditional role of a wife in
the economy of her family, however as mentioned above; the economy of families in
most African societies depends mostly on women’s production and labour so they are
expected to work and serve their families (A. Gordon 253). Therefore, it can be

concluded that

[T]he transfer of European feminist theories and strategies to Africa cannot
be easy. Not only are there historical biases which have not been purged, but
these theories have also been developed in late-capitalist contexts under a
specific set of [ . . . ] conditions that are very different from those in African
countries. (Mama 264)

Thus, what includes Emecheta within the frame of African womanism is her ability to
depict African women’s struggles and experiences in an appropriate socio-cultural and
socio-lingual Nigerian context, not yielding to male domination, not victimising female

characters, not stereotyping their roles and always discovering ways to gain power in
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the society of the past and the present. Also her resistance towards being labelled or
defined by European feminism in her own struggle for representation of Igbo women
determines the extent of her African womanism. Especially Second Class Citizen aims
at representing what the options could be for those women even in the worst conditions
without making those options unrealistic or historically incorrect since “[r]ealism is also
Emecheta’s response to the stereotypical representations of women” (Stratton 113). In
reply to the criticism that she tends to display her male characters unrealistically weak
and historically irrelevant, Emecheta defends herself in an interview with Oladipo

Joseph Ogundele as follows:

[Male characters] don’t possess any type of weaknesses. I describe Nigerian
males as we see them but once they are read outside the culture people
realize how weak they are. But our men don’t realize that they are weak
because they hide behind the women and at the same time, they put the
women down by not acknowledging the type of addition the women make
to our daily living. (453)

When Emecheta was asked to state her function as a writer, she said that her sole
motivation in writing is to tell women’s stories to the world which had silenced them for
many years (Ogundele 449). Therefore, she employs female protagonists in most of her
novels with few exceptions such as Double Yoke (1982), The Rape of Shavi (1983),
Destination of Biafra (1982) in which she also applies male voices. She frequently
questions double standards and gender inequalities that exist in Igho society through
fictional characters and sometimes through her semi- autobiographical persona, Adah,
in Second Class Citizen (1975). She is highly critical of the male dominance and female
subjugation taken as the norm within the society while her determination to preserve the
social structures and positions (such as being a daughter, sister, wife and mother) which
enable women to obtain and sustain power to a certain extent. As a female writer,
Emecheta advocates that she “[sees] things through an African woman’s eyes [ . . . ]
[and chronicles] the little happenings in the lives of the African women [she knows]”,
also she admits that she was not aware that “[she] was going to be called a feminist” in
her well-known lecture, “Feminism with a small ‘f’!” (“Feminism with a small ‘f’!”
175). According to Ogunyemi, why Emecheta, as a black woman novelist, does not

desire to be included in the trajectory of white feminism is that “[m]any black female
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novelists writing in English have understandably not allied themselves with radical
white feminists; rather, they have explored the gamut of other positions and produced
an exciting, fluid corpus that defies rigid categorization” (Ogunyemi 64). Emecheta
states that “African woman in her diverse roles as mother, daughter, sister, and wife[ . . .
] [is] presenting slices of her reality or elucidating the position of the African women in
a culturally specific environment” (Umeh 1). She mostly believes in the practicality of
African womanism which she thinks “is free from the shackles of Western romantic
illusions and tends to be much more pragmatic” (“Feminism” 177). It is clear in her
understanding and interpretation of African womanism that she simply opposes being
constructed in a foreign discourse which would not empower African women but would
render them victims. She is well-aware of the traditional roles of women, which are
despised and not appreciated by European feminists, but in fact these roles of women as
mothers, wives are not to be undermined. However, the constructed definition of
African womanhood needs to be redefined and replaced by African women, not by
Western feminist discourses since the predicament of African women does not only
stem from the gender and class inequalities but also from racial and sexual oppression
as double colonisation subjugates colonised women and renders them powerless and
silent. As Ketu H. Katrak states, women’s “self and sexuality are constructed and
controlled by indigenous patriarchies and British colonial practices” (“Post-colonial
Women” 232). Precolonial African patriarchy was strengthened by the colonial policies
and practices “to worsen women’s predicament” (‘“Postcolonial Women” 232). As
mentioned above, due to colonisation, primordial patriarchy in Africa was nurtured in
time by the Victorian understanding of European patriarchy which already constructed
European women as the angels in the house, and put them on pedestals so they would
not even consider interfering in or participating in political or economic affairs which
were accepted to be man’s businesses. Mama defines this domestication process as

follows:

[C]olonizers introduced a bourgeois Victorian ideology of domesticity into
Africa. While the vast majority of African women gained no access to
education at all, a minority was invited to acquire the graces of “civilized”
femininity, namely, to be schooled in embroidery, cake decoration, and
flower arranging. The purpose was to turn these women into suitable wives
for those African men who performed administrative roles in the colonial
state [ . . . | These colonially constructed “new women” were to stay at
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home and keep house for the small numbers of African men in the employ
of the colonial regime. (258)

Thus, African women (or in general sense colonised women) “are twice colonised —by
colonialist realities and representations, and by patriarchal ones, too” (McLeod 175).
Thus, Emecheta succeeds in opposing the doubly-colonised stereotype of African
women by creating more critical female characters that are willing to question
restrictions imposed on a colonised woman who is constructed and defined by
primordial patriarchy and colonialist discourse. It should be significant for a
postcolonial female writer to question patriarchal values rather than to perpetuate them
(McLeod 178). Indeed, Emecheta who aims at empowering African women
successfully describes and reflects the authentic struggle of African women who want to

assert themselves as individuals of their societies.

While she has no claim to evoke a new feminist ideology, for Katrak, Emecheta
includes her “exploration of Igbo culture and traditions of bride-price and polygamy in
her novels” (“Post-colonial Women” 230). As Katrak states, Emecheta questions the
patriarchal order in precolonial, colonial and postcolonial era of Nigeria and examines
womanhood, motherhood while she also writes about the traditions of bride price and

polygamy (“Decolonizing Culture” 257).

According to Tuzyline Jita Allan, in Second Class Citizen, Emecheta displays her own
life story which is full of success to be an example of “female liberation” (98). In
formulating solutions to the self-realization of the individual, Emecheta is very much to
the point; her female characters in the novels as well as her semi-autobiographical
protagonist, Adah can be successful at being “weavers of [their] own destiny” as long as
they rescue themselves from being dependent by education and economic self-
sufficiency” (Allan 98). Like Emecheta in her own life, Adah also manages to have the
formal education that leads her to be a successful individual who accomplishes her life

goal; to be a writer who writes about her own customs and culture. Adah, like
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Emecheta, does not yield to the racial and sexual obstacles that try to block her way to
education and self-realization. It can be asserted that Emecheta may have proved that an
African woman can be economically and socially independent regardless of her doubly-
colonised position in society. An African woman does not necessarily have to give up
her African identity or culture to liberate herself from her marginalised position in her

society as a colonised woman.

According to Katrak, in order to portray Igho women realistically, Emecheta does not
“romanticise a pre-colonial past” (“Postcolonial Women” 232) since she knows that
Igbo society has always been a patriarchal one where there existed certain expectations
from women such as being a wife and a mother. In her works, she employs the
empowering institutions through which Igbo women could assist each other historically
and traditionally. According to Emecheta, a sense of solidarity organically exists
between African women, and that cooperation could be in multiple forms such as being
a member of the age groups (age-mates) in order to be more independent and powerful
or helping co-wives in polygamies (“Feminism” 178). Just being a mother or a wife
cannot be adequate for a woman to realise herself, and Emecheta displays the
misfortunes of being that kind of woman in The Joys of Motherhood (1979). The
protagonist in the novel, Nnu Ego, is portrayed as a devoted and selfless mother who
only cares about her children and is not able to develop any healthy relationship with
her age-mates or later with the co-wife. However, when she needs help or sympathy
from her children the most, she realises that she is all alone and consequently, she dies
alone on a sidewalk and is buried without a proper ceremony by her children. By
creating such a character, Emecheta conveys to her female audience in her own words
that:

We believe that we are here for many, many things, not just to cultivate
ourselves, and make ourselves pretty for men. The beauty in sisterhood is
when women reach the age of about forty. The women who cultivated
sisters either through marriage or through village age-group start reaping
their award. (“Feminism” 177)
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Accordingly, the definition of being joyful is not only associated with being a mother or
a wife, and one must develop socially as a person even if that means creating a
sisterhood among co-wives. At the same time, Emecheta underlines the necessity of
solidarity between women to achieve greater things and although being a mother can be
very essential and joyful for most women, it should not be the sole joy in their lives;
otherwise, their lives would be wasted and they would not appreciate the real joy in
their life span, which is to have a successful career and become a self-confident
individual. As mentioned above, traditional Nigerian societies pay much attention and
respect to a mother who has sons because by giving birth to healthy sons, a woman
guarantees the continuation of her husband’s family, whereas giving birth to girls is not
considered to be fruitful since they would be involved with another family when they
marry. What is expected of women is very clear in the Igbo world, and Emecheta
creates her characters according to the circumstances of the society they dwell in.
Lauretta Ngcobo underlines the significance and necessity of procreation in African

socities:

The reason why African families desire high fertility have to do with 'human
capital' and 'social security'. This all important need for children has led to
the institutionalizing of motherhood through fertility rites, taboos and
beliefs and has acquired some religious significance. For a man it has
become a sacred duty towards his whole lineage. Failure to immortalize the
ancestors is taboo and a shame that a man cannot bear. As a result,
childlessness is associated with women, for the alternative is unthinkable [ .
.. ] In cases of childlessness, people do not think of and share the couple's
or woman's agony-rather, they hear the echoing cries of the unborn children
that she (the mother) will not 'rescue’ and bring to life. (142)

Ngcobo states that the crucial role of procreation in the African familial context also
oppresses women more than men since the former would be blamed unless there is a
child in the marriage (142). In The Joys of Motherhood, Nnu Ego is well aware of the
patriarchal oppression through her experiences with her husbands and her father. Upon
not getting pregnant, she insists that she is the only one to be blamed, and she justifies
the harsh treatment of her husband who calls her infertile. In addition to her dilemma,
her father forces her to get pregnant by sending her messages from home and pressuring
her in any way possible. Being a mother is not an option that she can decide; rather it is

a communal expectation that she cannot ignore. When she finally gives birth to sons,
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she is thought to reach the greatest joys that a woman can ever reach, but she is
dissatisfied with her marriage yet knows that she cannot protest. About her

disillusionment, her father says:

Why do you want to stand in your husband’s way? Please don’t disgrace the
name of the family again. What greater honor is there for a woman than to
be a mother, and now you are a mother- not of daughters who will marry
and go, but of good-looking healthy sons, and they are the first sons of your
husband and you are his first and senior wife. Why do you wish to behave
like a woman brought up in a poor household? (The Joys 132)

Nnu Ego does become a mother of healthy sons but she cannot enjoy the joy of being a
mother contrary to the expectations of her society who assume that motherhood is the
ultimate joy in a woman’s life. Obtaining almost no assistance from her husband, she
works very hard to look after her children and she questions whether being a mother is
really worth the entire struggle. Finally, she accepts that “[u]ntil we change all this, it is
still a man’s world, which women will always help to build” (The Joys 210). She is
oppressed under her father, husbands and the burden of her sons that she is obliged to
take care of even in her old age. Thus, she says “God, when will you create a woman
who will be fulfilled in herself, a full human being, not anybody’s appendage?” (The
Joys 209) to express her frustration of being an Igbo woman who constantly has to serve
the needs and the expectations of her family and society while she cannot consider her
own ideals or pursue her own life goals. Therefore, Nnu Ego is defined by Nancy
Topping Bazin as the “victim” and “perpetrator” of the patriarchal system since she
thinks that the sole purpose of her womanhood is being a good daughter, wife and of

course a mother (Bazin 145).

According to Bazin, “[t]he patriarchal glorification of motherhood” should be declined
by women in order to gain freedom, otherwise they would be enslaved by the never-
ending demand to produce sons by their society (147). According to Emecheta, who is
the mother of five children, being a mother is a joyful thing when a woman wants to
experience it, but it is not the only thing that she can get out of life. She thinks that a

woman should also be capable of realising herself fully not just yielding to the demands
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of her father, husband and son. In short, what Emecheta really objects to is not
procreation; she simply advocates that women should decide about their position in
their society. As Allan states “Loyalty and resistance characterize Emecheta’s fiction
voice- the former stemming from her rootedness in African culture and the latter from
her opposition to women’s place within it” (97). As stated, the role and position of
African women in the modern world is conveyed through Emecheta’s semi-
autobiographical novel, Second Class Citizen. Adah struggles to gain more power and
freedom to fulfil her ideals to be an intellectual writer, but she does not lose her Igho
identity and culture as she still performs her duties as a mother and a wife. However,
she does not become a subservient woman and she succeeds in becoming independent
and free from the oppression of patriarchy by opposing the irrelevant patriarchal

institutions and concepts.

Second Class Citizen tells the story of an extraordinary Igbo girl, called Adah, who has
to struggle against many difficulties throughout the novel. First, she has to convince her
parents- especially her mother- to go to school since Adah’s education is not a priority
in their family while they agree that her brother should be educated. As a child, she does
not give up her desire to be at school and her determination does not fail her and she
becomes very successful at school. Adah, a strong woman who does not just follow
orders and social codes, uses what the coloniser brought to her land, education, for her
own benefit. She generally has to make important decisions about her life as she knows
that her family cannot support her financially and she may have to find some life-
changing solutions to realise her aim to be a librarian. For instance, she has to lie about
the money that she is given to buy meat but instead she uses it to pay the tuition for the
entrance exam of her dream school: the Methodist Girls’ Schools (Second 20-23). Then,
she gets a brilliant score in this exam and studies on a scholarship at this school (Second
22-23), and the education that she gets will make her qualified enough to find well-
paying jobs after she graduates. In this respect, Adah is a quite unusual Igbo girl as she
could have submitted to the oppressive patriarchal understanding in her society as well
as in her family; however, she always finds a way to assert herself in this patriarchal and

oppressive order. Consequently, her education has a significant role in her formation of
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being an independent Igbo woman since she is aware of the fact that she needs no one to
support her financially or morally and she has already learnt to be self-sufficient when

she was a little girl:

Children, especially girls, were taught to be very useful very early in life,
and this had its advantages. For instance, Adah learned very early to be
responsible for herself. Nobody was interested in her for her own sake, only
in the money she would fetch, and the housework she could do and Adah,
happy at being given this opportunity of survival, did not waste time
thinking about its rights or wrongs. She had to survive. (Second 18)

She does manage to survive and develop as an independent woman in spite of all sorts
of difficulties such as the lack of support from her mother. Adah has an unusual
upbringing as she has only one mother, which does not resemble the traditional Igbo
family structure. Since polygamy exists in precolonial Igbo society, children used to be
raised by multiple mothers assisting each other in childrearing and other domestic
chores. However, as a result of colonialism, marrying multiple wives contradicted with
the teachings of Christianity; thus, although it did not vanish completely, some
preferred -or prefer- monogamy in Nigeria. Likewise, Adah’s mother does not have co-
wives, so Adah is raised by one single mother whom she does not develop strong
mother-daughter bond and relationship with. She lacks this important source of power
and she could have been an inadequate mother to her children, but she compensates this
lack with her education and self-awareness of her motherly duties. One of the reasons
that she lacks the bond is that she and her mother do not share many qualities; on 